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Germany

Date: 21 September, 1996
TO:

All attendees
to the GBC Social Development Conference

Dear Maharajas, Prabhus and Prabhvis,

Please accept my most humble obeisancegloals to Srila
Prabhupada!

Herewith | submit for your kind consideration fipapers on the

need for social development in ISKCON. My focusmsphilosophical
and moral fundamentals. It is my basic contentina the issue of
our development as a society is inseparable frams$ue of our
system of morals (i.e. our ethics), and that im iarinseparable

from our philosophy.

| can't claim to have the social developmsstie "all wrapped
up" by this approach, nor am | sending even a sudiginal that
discussions about past experience, and towarddimed practical
solutions, miss the real point. However, | do firriold to a view
that unless the ethical foundation of the societywish to develop is
clearly defined, we run a serious risk of comprongur philosophy
with materialistic values. It is my contention thee are having to
meet today because of the problems that have atémm such
compromise by ISKCON's past leadership.



| do not presume these five papers, writtethag were in a
rush, to be free of mistakes, or to be completéo twe final. As
this year's chairman of the GBC, my heartfelt detirsee the
concerns expressed herein, together with all of goncerns, molded
into a statement of social aims for our movemetdargie. If any of
you disagree with what | have to say in these mmerif you have
suggestions how | might improve or round out tipegsentation, |
gladly welcome your sastrically-based remarks.

Hoping this letter finds you well, | remainychumble servant in
your service to Srila Prabhupada,

Suhotra Swami

Ethics and Community

Challenges stemming from our Western social orientaon
(first in a series of five papers)

Introduction: This paper is not directly about sdbcevelopment
within the Vedic context. It identifies thinkinggical of Western
social theory that ISKCON devotees should be wéry o

1.1 On "The American Evasion of Philosophy."

The subtitle of this section refers to a bqokylished in 1989,
by Dr. Cornel West, Professor of Religion and Dioeof Afro American
Studies at Princeton University. That booRee American Evasion of
Philosophy (A Genealogy of Pragmatisnif)is a mine of quotations
from the founders of a social theory that made Acaewhat it is
today. This is the same social theory that isesuty turning the
rest of the world into the image of America. Ttiaory is called
pragmatism. Frorihe Harper Collins Dictionary of Philosophyage
238, we have this summary:

Some of the main views in pragmatism: 1. knol\geis derived
from experience, experimental methods, andtige@fforts.
Pragmatism is critical of metaphysical spegaotain arriving

at truth. 2. knowledge must be used to sdieeproblems of
everyday, practical affairs; to help us adaptur environment.
Thinking must relate to practice and actionid8as must be
referred to their consequences (results, dse#)eir truth



and meaning. ldeas are guides to positivemaeind to the
creative reconstruction of experience in comifreg and
adjusting to new experiences. 4. truth is Wiatch has practical
value in our experience of life. It servesaagnstrument, or
means, (a) in the attainment of our goals a&hdan(our ability to
predict and arrange the future for our usetrush is changing,
tentative and asymtotic [asymtotic means ‘wofudual approach’;
therefore according to pragmatic theory, tigth harmonious
blend of pluralistic points of view]. 6. theeaning of an idea
(theory, belief, concept) is the same as (@)ptfactical uses to
which that idea may be put and (b) the prattoasequences
stemming from it.

In theyukta-vairagyasense, Krsna consciousness is pragmatic.
An expert devotee engages in Krsna's service whatewseful in
material society. Practicality is a standard measf Krsna
consciousness, as can be seen from many statebye®tda Prabhupada.
"It is also said,phalena pariciyateone's success or defeat in any
activity is understood by its resultBlag.8.9.28, purport] But
practicality may not be appealed to in ways thépse the
transcendent reality, the ultimate truth, the iretegent standard by
which the value of mankind's actions are to be @aklgThis sort of
"evasion of philosophy" is succinctly enunciateddmg of pragmatism's
highest priests, John Dewey (1859-1952):

But the chief characteristic trait of the praic

notion of reality is precisely that no theofyReality

in general is possible or needed . . . Spegadimmarily,

| find that the retention by philosophy of thation of a

Reality feudally superior to the events ofrgday

occurence is the chief source of the increpsiolation

of philosophy from common sense and scierCigedl by West,
p. 94]

Now, in philosophy, the inquiry into a superiReality is termed
metaphysics. When a society loses interest imiggaphysical, this
is what happens:

Politics is what men do when metaphysics failk [politics]
is the forging of common actuality in the afose of abstract
independent standards. It entails dynamigporg, common
deliberation and action and it is feasibleyamhen
individuals are transformed by social intei@tinto
citizens. [Benjamin Barber, cited by West2p3]



In simple language, pragmatism is the doctoeleind the norm of
American democracy, a norm which Dr. West termsi&o
experimentation.” We in ISKCON should know ourlpsophy better than
to go down that road. It is wonderful to note timtheProceedings
of the ISKCON Social Development Conferemelel in 1996 at the Hare
Krishna World Convention, leading speakers like &mitha Maharaja,
Bhakti Tirtha Maharaja, Jaya Sila Prabhu and otrefesred repeatedly
to the social standard Srila Prabhupada taugtdaigi-varnasrama-
dharma. Srimati devi-dasi expressed a concern that ebelis very
important: "l appreciate this opportunity to meed aiscuss our
ideas, but | hope we don't lose sight of the hgeite&rabhupada gave
us." Her comment inspired these five papers.

1.2 On our hesitation to deal with the challenge ddthics.

The previous section established pragmati@ktieory as the
American evasion of philosophy. Obviously, pragsmatis not for the
devotees of ISKCON, since we have from Srila Prahlda a philosophy
that affirms an independent absolute standardadityeo which human
society is supposed to aspire and conform. Ingddsion, | would
like to introduce an area of philosophy where wéSKCON are weak.

And because we are weak in this area, | think tiseséll a latent
tendency within our movement to social pragmatisiren though we know
it is better to follow the Vedic philosophy thandpeculate.

Philosophy is said to have four main branchBsese are
epistemology, logic, metaphysics and ethics. Emsiogy covers
guestions about how we can get real knowledge.icliega system of
reason by which correct thinking is distinguisheahi deranged
thinking. Metaphysics is the investigation of isabeyond physical
limits. My observation is that in ISKCON, devotewe very interested
in thesebranches of philosophy. The classes we tendkedoest
(apart from pastime classes) are those that fogas Vedic
epistemology, logic and metaphysics. The fourdmbh, Vedic ethics,
enjoys nowhere near such popularity amongs thetdeso But it
should, because ethical principles are the bassaéty.

Ethics (also called moral philosophy) is ategsof principles
behind the moral institution of life. Any moral titstion--religion,
law, and social tradition--must be grounded upangiples that
presume to determine what way of life is good, \wtgoals are worthy,
whose intentions are respectable, how right anchgvese defined, and
how to choose between right and wrong. Ethichikgophy in action.
It is the moral outcome of epistemology, logic anetaphysics.



In Western philosophy, ethical issues are fatistgly complex. |
suppose that is why we ISKCON devotees are pros&atoclear of
ethics. The problem boils down to the lack ofe@aclconception in
Western culture of thessential nature of virtué&rila Prabhupada
once said that there was only one real philosophtre whole history
of the Western world, namely Socrates. A famol®kse observed that
all of Western philosophy consists of but footndtethe writings of
Socrates' biographer, Plato, in whose many booksaBs appears as
the main speaker. But though (according to PrahtiapSocrates was a
mukta-purusaa liberated soul, he was only ableagkwhat virtue
was. He didn't presume to know it himself.

When Socrates claims not to know what virgjer what
some particular virtue, such as piety or qests, his
interlocutors are often surprised or incredsloThis is
because they assume that what Socrates istpfuk is a
set of examples: a list of virtuous actiond aharacter
traits. Socrates, however, is as familiathasnext

person with common examples of the virtuesatWie lacks
is a definition of virtue, or of the particulartue in
guestion, that fits every instance and exgl#sessential
nature.

Why does Socrates seek such a definition? Mfiityhe happy
with examples? One reason is that these eeamape

drawn from Greek common opinion. They mayude actions
which are not really virtuous. [William J.i6¥; Virtue and
Knowledgel1991, p. 78]

ISKCON devotees too are often not happy witineples they've seen
in our society, for these include actions whichrzoéereally
virtuous. Nontheless, we are most fortunate teetiae example of the
one we all love, the perfeataryaof the supreme virtue of pure
devotion to Lord Krsna--Srila Prabhupada. Not dhbt, Srila
Prabhupada revealed the systematic principles ref gopodness in his
books, so that anyone who follows his teachingsiike becomes
perfect.

No doubt we all agree that ISKCON's sociabems arise from our
unfortunate Western conditioning. In the histofrylhe Western world,
examples of virtuous persons can certainly be fol8uotrates and Jesus
Christ are perhaps the two most famous. But Ewopevilization was
not blessed with an ethical system by which suanmptes are regularly
produced in quantity. Or, put another way, thebfgm in the West is
that its moral institution was never acknowledgediaiversally good
by all communities for any appreciable length ofei Starting with



the Greeks 2500 years ago, there's preciousuitilersality to be
seen in European ethics.

This state of affairs is where pragmatism bggiThe earliest
species of pragmatist were the Sophists, wanderoigssors who
taught that excellence in human culturéasvthings should be done.
Because Socrates was concerned with the ethilsglhe opposed the
Sophists, defeating them in a number of debatescdrpared the
Sophists to technicians. [cf. Plat®sotagorag The word
technician comes from the Gretlchne a skill or craft. Technical
excellence, Socrates argued, will not insure mexakllence.

For their part, the Sophists disbelieved ip sort of divine
essence of virtue. Their doctrine was that thg aréasure of
goodness is found in man's practical affairs. Mmerant teachers
in the pay of the communities through which thewed this was indeed
a very pragmatic attitude for them to espouse.s&lm®mmunities--
Greek city-states like Athens and Sparta--had idiffereligions, laws
and social traditions. To earn in Athens, the $sipthad to teach
that the local moral institution was good; and paa, likewise.

I mentioned Christ and Socrates as examplgsad men. A
Sophist would say they were good only in termshefdcommunities that
thought that way. Other communities thought défety and put them
to death. In terms of the moral institution of tater communities,
Christ and Socrates were bad men rightly executedreaking the law.
In fact, a liberal Sophist could justifiably argirey werereally
bad--for teaching about a transcendent Good! Smeenly real
overarching good is pragmatism, says the Soptnat] Christ and
Socrates taught Sophistry, their lives would notehaeen prematurely
cut off."

But the Sophists had their own problems. Ah&d Norman points
out in his bookrhe Moral Philosopherép. 10), when morality was
taught to be nothing more than a communal conventie next
generation of Sophists tended to reject conventtimaaality outright.
Thus Sophism ended up being condemned as a badno# upon the
youth. In modern times, rebellious young peoplé atmer dissidents
form their own splinter communities and give thened'morality” to
whatever unconventional behavior they like. Taetome this point,
| offer the following quotation from a book withdhnteresting title
Invented Moralitiedy Jeffrey Weeks (p. 107):

Sexual dissidence is ultimately dependent upergrowth
of that sense of common purpose and solidegfiyesented by
the term community. ... With the developmeinhd sexual movement



with a sense of its own history and sociatréthe idea of a
community becomes a critical norm through \whather
possibilities are opened up.

Today, a person who defies religion, breakdalw and violates
social traditions can feel very good about himselfong as he has
the so-called moral support of a community behima. hEven if it is a
community dedicated to some outrageous form aitiliex, in a
society where the norm is social experimentatibe,"tmorals" of that
community may not be trampled by other communities.

There's been a distant but disturbing echtbisfin ISKCON's
short history. From time to time moral dissideppens a gap between
communities within our societgannyasisandgrhastas for
instance, or GBC members and non-members, Prabausciples who
initiate and those who don't, men and women, ISKGOWth and the older
generation ... the list goes on. Spokespersonsfeor another of
these groups have appealed to their fellow-menibesolidarity on
account of some presumably unique moral missioow,Nhis is not to
suggest that it isn't good fgrhastas women, youth or other intra-
ISKCON communities to sort out their perception®of social
problems. Certainly there is enough reason fantteedo that. But
the solution cannot be "invented moralities.” Abawel beyond our
perceptions is an independent reality: the priregf Vedic and
Vaisnava ethics that Srila Prabhupada exempliffetisystematized in
his books.

I'll conclude by shortly restating three peilks of Western
ethics presented above. The next paplee, Ethics of Sacrifice
will begin with the Vedic solution to these.

1) The problem of essence--wiggjoodness really?

2) The problem of univerality--is real goodsa® excellent that
all communities will cherish it?

3) The generational problem--is real goodrsessxcellent that
people generation after generation willridteit?

Your servant,

Suhotra Swami



The Ethics of Sacrifice

(second in a series of five papers)

2.1 Giving to the good to receive the good

The previous paper ended with three problehWestern ethics. The
Vedic solution was promised for the beginning a$ fpaper, and here it is:

saha-yajnah prajah srstva
purovaca prajapatih
anena prasavisyadhvam
esa Vvo 'stv ista-kama-dhuk

In the beginning of creation, the Lord of @katures sent

forth generations of men and demigods, aloitly sacrifices for
Visnu, and blessed them by saying, "Be thqpkdy thisyajna
(sacrifice) because its performance will bestpon you
everything desirable for living happily anchasving
liberation." Bhagavad-gite3.10]

For the purposes of this paper, | do not niearwordsyajna
andsacrificeto imply a particular kind of ritual (for examplen
agnihotrasacrifice). | follow aressentiadefinition given by Srila
Prabhupada in his purport Bhagavad-gita4.25:

Factually sacrifice means to satisfy the Sonaré.ord,
Visnu, who is also known as Yajna. All th&efient
varieties of sacrifice can be placed withi rimary
divisions: namely, sacrifice of worldly possiesis and
sacrifice in pursuit of transcendental knowled

Sacrifice is posited here as the ethics ofiv/edlture because
its performance bestows upon mankind all good thilngWestern philosophy,
ethics presumes to determine the good life; in ¥editure, sacrifice yields
the good life. The essenceyajnais Visnu Himself, the abode of
goodness.

Sacrifice is theniversal sciencat the very foundation of the Vedic
civilization. It is cherished as good by all conmities (thevarnasand
theasrama3 because it is as good as life itself. As Srilaupada
writes in many places, the supply of air, lightteragrains and all other
natural benedictions without which it is impossitidive depends upon the
pleasure and displeasure of the demigods; andphegisure and displeasure
depends upon the performance of sacrifice. Thenseiupon which Western
culture is founded is demoniac. It aims at forgMtesting the bounties of



nature away from the demigods. Scientists readliyit that there is no
morality or ethics intrinsic to their scientific thed. Science and
technology is just a blind tool of mankind's pragimaims. In contrast, the
science of sacrifice depends upon the cooperafitmealemigods with
mankind; and this requires civilization to be ediiz good.

Finally, generation after generation, Vediaiiges carefully preserve
their traditions ofyajnato Visnu, the demigods and the forefathers.
Without sacrifice, a family loses all standing lnmstworld and the next. By
the sacrifice known agarbhadhana-samskaygood projeny--meaning projeny
that respect the Vedic ethics of sacrifice--is eeduensuring social
stability for millenia.

Sacrificial ethics makes Vedic culture a giviculture. People so
cultured are happy to render service to othergaalby to good persons.
By giving to the good, the good is received. Eadraughty and despotic
ruler like King Jarasandha was always eager, i ¢orl his own prosperity,
to give great wealth in charity to the sairthahmanasNowadays, of
course, people are trained to think quite the oppetaking is good, all
the better if you can take from a good-naturedgrersho won't complain too
much. Psychologists and social theorists writamily magazines that a
mentality of servitude indicates no sense of sdfpect. In contrast,
thegrhasta-asramas considered to be the most fortunate community i
society, because they have the chance serve tbetbteeasrama
communities frahmacaris, vanaprasthaandsannyasis [Cf. Manu-
samhita4.89-90] TheDanastutiof theRg Vedashowers praise on the
giving of gifts and promises to the donors immatysdnd bliss. It condemns
stinginess and egotistical consumption. The giféntioned in th&g Veda
are usually very substantial: large numbers of ¢twsses, land, gold.
People happily sacrifice such valuables becausekim@w the good of life is
not estimated in terms of material possessions niteasured by morality
and devotion to Krsna; these are blessings thaohaothing is more valued
in Vedic society.

Sacrifice was taught by Prajapati Brahmafitlsé Vedic sage, as the
factual intention of the creationin the beginning, as he sent forth
generations of men and demigods, Brahma institséedfice as the one method
for all get their desires satisfied in the mostdfaal way. Srila
Prabhupada explains Brahma's plan in his purp@titnad-Bhagavatam
2.9.40:

He desired the welfare of all as servants ad,&nd

anyone desiring the welfare of the membetsofamily and
generations must conduct a moral, religioles liThe
highest life of moral principles is to becomdevotee

of the Lord because a pure devotee of the basdall



the good qualities of the Lord.

Brahma's universal program of sacrifice apatés Lord Krsna's own
desire: that living entities throughout the unieosight to return to their
original self-interest, or thepure natural instinctgvabhavg-as
His loving devotees. Brahma aims to help Krsnka py giving the living
entities bodies, with which they can serve the LdBdit these bodies are
charming forms of material energy. Most living &#es show more interest in
serving these bodies than serving Krsna. Thegap&ured by the modes of
material nature. Theajo-gung the mode of passion, deludes the soul into
identifying with the body. Passion increases wmiithole circle of other
bodies called the family is identified with. Trego-gunais later
overwhelmed by thtamo-gunathe mode of ignorance. This deludes the self
into rejecting as frustrating the responsibilitssociated with this and
other bodies. Bewildered, the frustrated souldateslter of ignorant
mental speculation and destructive sense indulgenbhese under passion and
ignorance are dead to the origisahbhaveof the soul.

So that the living entities might get freeeotrapment by passion and
ignorance, Brahma gave two methods by which deane$o be regulated and
brought under control. The first is religious fnife. The next is
renunciation of family attachment at the maturgetavhen the mind is
strengthened by knowledge of the self. But thatsgoul is not really free
of entrapment until the duality of attachment amdraion to the body is
completely overcome. Family life and renunciat&one obviously do
not accomplish this. Thus there are two perspeston Vedic ethics, one
from para-vidya(transcendental knowledge), and the other from
apara-vidya(knowledge relating to the material world). Tirstf
perspective does not approve of any material (pattenor anti-matter)
desires. The second does approve them, but oméynms of sacrificial
works ofkarmaandjnana-yoga The two perspectives can be
appreciated in this verse frauanu-samhita

kamatma na prasasta na caive-hastya-kamata
kamyo hi vedadhigamah karma-yogas cdikain

Action impelled by desire is not approvélt here in
the material world, there is no such thingpaslesire.
Even studying the Veda and performing theeduéinjoined
therein is based upon desitdahu-samhite?.2]

2.2 Lord Yajna's bridge

But thepara-vidyatranscendentalists in do not preach that
aparasacrifice has to be stopped. As Lord Krsna explai
Bg 3.26, they perform the same sacrifices, but irsfhigt of



devotion, and thus encourage the attached to gigdicathe same.
Aparamorality, religion and law rest upgm@jna, andyajnais

purifying. Krsna Himself, the supreme pure, is dgent of
purification within the Vedic system of sacrific&he scriptures
compare Lord Yajna to a bridgsety that spans the shores of desire
and desirelessness (meaning: material desire pantalial desire).
Satapatha-brahmanakarma-kandascripture, follows this bridge
from earth to heaveMundaka Upanisadajnana-kandascripture, follows
the bridge farther, to the immortal Seébvetasvatara Upanisddllows
the bridge farther still, to the Supreme PersoyalitGodhead
(purusam mahantaminviting karmisandjnanisto associate

with His setuform, the Lord becomes sacrifices that attraat the
natures. It is Lord Yajna alone who awakdsmiswith fruitive results,
andjnaniswith insight beyond duality.

The Supreme Personality of Godhead istrandental
and not contaminated by this material worldt 8though
He is concentrated spirit soul without materaxiety,
for the benefit of the conditioned soul He ertheless
accepts different types of sacrifice performeith
various material elements, rituals anantrasand offered
to the demigods under different names accgrttirthe
interests and purposes of the perform@&isa@y 4.21.34]

| am the ritualistic sacrifice enjoinegthe
Vedas and | am the worshipable Deity. Itis | who am
presented as various philosophical hypothesesbit
is | alone who am then refuted by philosophécelysis.
The transcendental sound vibration thus astaedd Me
as the essential meaning of all Vedic knowtedghe
Vedas elaborately analyzing all material duality as
nothing but My illusory potency, ultimatelyropletely
negate this duality and achieve their owrsattion.
[Bhag 11.21.43]

As a person continues to perform sacrificepthghe develops the
qualities of goodness. Goodnesatfva-gunafrees one from the
demands of the body and mind; as he or she advampesity, the
sacrifices so performed increasingly satisfy thpr8me Pure. This is
brahminicallife. When at last arahmanagives up every trace of
material desirekam3, fruitive work karmg, and mental
speculationjgana), and simply engages his or her senses and mind in
favorable service to the Lord, tHatahmanaattains pure devotion
(bhakt) to Krsna.



It is for this reason the Lord Himself becorttes ethics of
sacrifice, to help people over their inclinations karmaand
jnanato His devotional service. In the neophyte stéye,
egotistical performer ofajnaexhibits many faults. A famous
example is Daksa, whose pompous sacrifices weeagiffe to the great
soul Siva. But still, Lord Yajna is the steadydge that leads
mankind away from selfish intention to pure, trarstental intention.
If one sticks to this path of satisfying Yajna,dradually comes to
know that the Lord Himself is the only substankikdssing obtainable
from sacrifice. Thus he sacrifices everythingHiom:

mayy arpitatmanah sabhya
nirapeksasya sarvatah
mayatmana sukham yat tat
kutah syad visayatmanam

O learned Uddhava, those who fix themmsciousness
on Me, giving up all material desires, sharén\Wwle a
happiness that cannot possibly be experiebhgedose
engaged in sense gratificatioisrinad-Bhagavatarhil.14.12]

This sharing of happiness on the spirituatfpten defeats all material
desires. Though His devotees have no desiresifdhiag other than Krsna,
He bestows upon them all the good sought by the wi@gous men throughout
the history of the world.

Your servant

Suhotra Swam

Next is the third paper. This is the cenmp. The text is mostly
Srila Prabhupada speaking. All the quotations ctyora his series of
Bhagavatadharmadiscourses that | personally attended in 1972a$d
read this and you will see that Prabhupada ansallen$ our questions
about social/arnasramadevelopment perfectly and completely. He
anticipates our "pragmatic” discussions about $oeguirements--and
he says they are useless. | consider myself Wides&aving heard
directly these instructions from His Divine Grace.



Understanding Varnasrama Through
Bhagavata-dharma

(third in a series of five papers)

Introduction: In September 1972, His Divine Grac€ ABhaktivedanta
Swami Prabhupada gave a series of "BhagadfatamaDiscourses” in
New Vrndavana. | was greatly blessed by beinggntefor all of them.
Prabhupada's explicitly spelled out the relatiopstiithe mission of
ISKCON, Bhagavatalharma to varnasrama-dharmarhis paper is
composed of direct quotations from those discouaeart from my own
linking texts that simply introduce or summarizalftrupada’'s words).
The quotations are excerpted from an edited-foripation compilation
that Palace Press produced in 1983. The BBT Veabalio can be
consulted for the raw transcripts (look for the M¢tures from the

first week of September '72). Below | do not cteldé exact day upon
which the quotations were made. Prabhupada'sdalticn of particular
subjects spanned several discourses; thus thetigustalubbed
together around one point may not be from the sdaye

3.1 Vedicdharma real and apparent

This section of quotations shows that realivedtiarma or
varnasrama-dharmgais nivrtti-marga Accordingly, theyajna
(sacrificial work) meant for each and every occigrabf the social
body's four parts aims at liberatioRravrti-marga "Hindu dharma,”
and modern technological society, are aimed at donakof
materialistic substitute for liberation.

According to the Vedic system, there are tathp:
pravrtti-margaor the path of sense enjoyment, and
nivrtti-marga, or the path of renunciation. We have
come within the material world to enjoy madéri
resources, and this is the patlp@tvrtti. However,

when a person comes to understand that het the body
but the soul, then his occupation changeshanehters
onto the path afivrtti.

We have already describédarmaas occupational duty.
According to the Vedic system, we are suppdséddllow the
varnasrama-dharmaHowever, at the present moment "Hindu
dharmd has become very ambiguous. Actually the Vedic
literatures never mention a thing as "Hinltharma" Such

an expression is never foundBhagavad-gitaSrimad-



Bhagavatanor any other authorized scripture. Unfortunately,
in India the term "Hinddharmd has become very prominent.
This is unfortunate because so-called Hidldarmais a

vitiation of the real Vedidharma which isvarnasrama-
dharma

Everyone can cultivate his particular occupai duty with
the aim of attaining ultimate salvation. Humiife is meant
for salvation, for liberation from the bondagfebirth and
death. Unfortunately at present the so-cafiegllectual
class of men has no information of ultimabetation.

Formerly, théorahmanasused to learn Ayurvedic medicine
and astrology. The lower castes-#batriyas vaisyas
andsudras-used to consult therahmanan these two
subjects. Everyone wants to know about hadtheand
therefore everyone wants to know about theréjtso by
studying these, thHahmanasould supply the information
required. Howeve&rimad-Bhagavatamoints out: "l am not
this body."

As pointed out previously, to accemdtrarmais to nullify
all thesevargas--hard work, fear, frustration and death.
One should not think, however, that executihgrma is
simply going to church or temple and askingl@w some
bread. ... Such a prayer means that onerdmdsiow how
to pray. One should rather pray to God toghem release
from material miseries.

If one does not work for Yajna, Visnu, he @ibd by the
reaction of his work. If one works piouslg is elevated

to higher planetary systems, or he becoméehairan's son.
By performing pious activities, one may gefomd birth
(anmg in an aristocratic or rich family, or one may
receive good learningr{ita) or one may be rewarded by
a beautiful bodysfi). These are the results of pious
activities. And if one performs impious adies, he
receives just the opposite: birth in a low ilgrpoor
education and an ugly body. Generally peaplgerstandlharma
by these things. B@rimad-Bhagavatamsays thattharma
religious principles, should be executed ideorto nullify
material benefits. Whether one becomes podclo he has
to undergod the tribulations of material exigte. Just
because one is a rich man, he cannot avoith.ddde poor
man also works hard but for even less moneyiaalso
subjected to the other tribulations. Someppethink that



if they become rich all their tribulations e ended, but
who would think that by becoming rich he via# free from
old age, disease and death?

Modern educated society does not know wimatiktiis.
They may know what liberation is, but theyrai know what
the ultimate liberation is. The scientists, ihstance,

are trying to give us so many facilities byeleping the
machine. In a sense, this is algoukti We may be
inconvenienced and have to travel a far destaso the
scientists devise some kind of "horselesdagel that can
travel long distances at great speeds. bnaes then,
this is alsawimukti In the world every attempt is being
made avimukti for getting out of some inconvenient
situation. The tragedy is, however, that ne knows of
the ultimatezimukti The ultimatevimuktiis to attain
freedom from birth, old age, disease and death

Furthering our material comforts is not reagress.

Actually our comforts and discomforts are athg settled

as soon as we get a particular type of bdgtyme bodies

entail a great deal of suffering, and othertsiéless.

If we buy a very cheap car, our ride will et comfortable,

and if we buy a very expensive car, our ridlelve comfortable.
The degree of comfort is determined beforehanthe amount of
money we put into a vehicle. There is no seitg in trying

to improve it. Indeed, we cannot improvelit.the human

body a certain amount of discomfort is destiteecome.

3.2 Bhagavatadharma

It is established thatdbharmais the occupational duty of the
four parts of thevarnasramasocial body.Dharmasya hi
apavargasya- dharmameans nullifying the influence of both good and
bad material circumstances. Acceptindgharmameans work; that work
must be for Visnu, without personal interest in theterial results
that may accrue. Next we shall see that Bhagaltsdamais the life
of the Vedic social body so engaged in sacrifisiatk. The method of
liberation in Bhagavatdharmais not dry. Liberation is manifest in
one's service relationship to the Lord. That refeghip must develop
on two levels--the physical level of sacrifical wpand the subtle
level of mind, intelligence and false ego. Heamamgl chanting about
Krsna spiritualizes the subtle body. This is theemice of Bhagavata
dharma. Withoutsravanam-kirtanagdharmabecomes a burden.
Unless we talk of Krsna, we will talk about socgyowelfare work and
mundane philosophy.



Bhagavatalharmarefers to the relationship between the
devotee and the Lord. The Lord is Bhagavad,the
devotee ibhagavata-that is to say, he isin a
relationship with Bhagavan. Everyone is edab the
Supreme Personality of Godhead, just as assatated

to his father. That relationship cannot baken at any
stage, but it sometimes happens that theadrgf his

own independence, leaves home and forgetsffeistionate
relationship with his father. ... We are gartl parcel

of God, but when we want to live independdrtod, we
fall into the conditional state--which meaascgepting a
material body that is conditioned in so maraysv

To get out of conditional life and be fredtsfmiseries

we have to revive olnhagavataconsciousness, or Krsna
consciousness, or God consciousness. ...Kraisg
Consciousness movement is therefore spreading
Bhagavatalharma.

The point is that if we want a successful, Ifeace of

mind and full satisfaction, we should conceunselves with
how to advance in devotional service to thedLorhis
striving is actually the life atharma However, if one
executes his duties but does not become Ktsmscious,
then all his striving is in vain.

In human society there is always some kinceb@ious
institution. This is calledharma faith. As already
explaineddharmais one's constitutional and functional
duty. The essence of real religion is thelezimg of
service to God. We have, however, manufadtarany different
religions in society according the the cowegrand
circumstances. It is stated in this versé ¢tha can
execute any type of religious principle, the tesults
should be the achieving of perfection. Ong s&y that
he is perfectly executing the principles «f religion
found in theBible, Koran, etc., and that is all very
good, but what is the result? The result ghba that
one should increase his desire or tendenbg#o about
God.

We may keep these Deities here and serve theinif, we

do not hear about them, the process may bebacieeyed.
In India Deity worship has become hackneyezhbse they
have given up the processsodvanam kirtanam Of



course this is happening everywhere, notijubtdia.

People have given up this process of heamagchanting
about God. Consequently worship has becomeden, and
the clergy are forced to sell their churched eemples.

We should therfore try to understand thesegBiata
discourses which constitute the philosoph¢ofl. As
stated before, a first class religion is tiedigion

which teaches us to love God, and the pracfitkat

love isbhakti-yoga By the process of devotional
service we can immediately acquikedragyamandjnanam--
knowledge and renunciation or detachment.s&lage the
two things that are needed in human life. et
understand whagiragyamis; it is not false

renunciation byt renunciation of material aities.

In this Krsna Consciousness movement, foamst, we
have renounced all material activities by eang
activities around Krsna. ... The same acésitnay be
there in material life, but the differencehat the
materialist performs these activities notKeosna, but

for sense gratification. One is actually nemoed when
he only works for the satisfaction of Krsna.

One should work only enough to keep the badhgtioning in
order to executgharma If more money comes, then it
should not be used for sense gratificationftwuKrsna.
Therefore in ages past, rich men used to eyrthleir money by
constructing temples or churches. At thegmesoment,
however, churches are being transformed enttofies and
post offices because people have lost thasesef

religion. Thus people have become animalisiicl

peace and prosperity are not possible in etoaf

animals.

Therefore, while living in the gross body, heve to
educate the subtle body in a way that it bexsoocompletely
spiritualized. The subtle body, as statedpimposed of
mind, intelligence and ego. We should theeetdways
think of Krsna in our minds, and we should é&wpur
intelligence in working for Krsna. We showaido change
our false ego. ... We do not discuss poliscgjology or
anything else here. Our business is simptaltoabout God.
Those who discuss God are cabadtas saintly persons.
There are two types of men in the world--matests and
transcendentalists. Those who are interastegiritual life
talk of self-realization, and those who ardemalistic talk



about the body and things that pertain tdoidy--politics,
sociology, welfare activities, etc. A matésac person

will read the newspaper, but a transcendesttaiil read
Srimad-Bhagavatam.. Because materialists have no
information of the soul, they are always tatkabout the
body, or at most, they philosophically disctiesmind. One
philosopher theorizes one thing, and anothéogopher
theorizes something completely different. Jlaugreat deal of
literature is generated, and it is all nonsdrecause it is
mental speculation.

Bhagavatalharmameans transcendings both the subtle

and gross bodies and coming to the platforth@fspiritual
body. As soon as we attain the spiritual baxlg attain
liberation from the gross and subtle bodmsKta-sangp

we actually feel happiness and independembtés process of
Krsna consciousness is the highest benedifionuman society
because it is trying to elevate the humand#rthe platform of
the spiritual body, transcending the grosssauriatle bodies.
That is the hightest perfection of human liffuman life is
especially meant for coming to that spiritpkatform and for
transcending the gross and subtle conceptiblife.

3.3 Krsna isdharma-varmani

| do not find a reference to the tedaivi-varnasraman the
1972 Bhagavatdharmadiscourses. Therein, however, Srila Prabhupada
gave a brilliant elucidation on Godly (therefodeivi)
varnasrama Citing Srimad-Bhagavatart.1.23, he said that Krsna
embodies realharma That realdharmais service to Him. When one
performs his occupational duty in knowledge thaisheot the body but
part and parcel of Krsna, he is engaged indbhafrma In
Bhagavatadharma the fourvarnaswork to expand Krsna
consciousness throughout the world. This is Idv@ad.

Brahmanye dharma-varmani. Dharma-varmaegfers to
He who embodies all religious principles. Banskrit
worddharmaactually refers to God or Krsna. Generally,
dharmais translated into English as religion, but

this is not a perfect translation, ttirarmais different
from religion. Religion is usually definedandictionary
as a kind of faith, butharmais not really a faith. ...

As liquidity is the natural state of watemsdarly
dharmais the natural state of the living entity. Since
the living entity is part and parcel of Goé, lias a
natural position. For instance, one's finggrart and



parcel of the body, and as such it has a agpasition. ...

In this way the finger serves the whole bo&ymilarly,
dharmaindicates that the living entity, being part and
parcel of God, must serve Him. ... Servg&adtually meant
for God, but because we have forgotten Himavee
rendering service to so many formsradya.

If we cannot serve Krsna, we must acceptsefatcupational
duty and servmaya. The wordmayaactually means "false.”
Of course, there is a difference between ae&sive
occupational duty and one's real occupatidog). If a
person has the body of an American, his odompa duty is
different from that of an Indian, or of a dogcat. This

is relative. This is the occupation of thelyo But the real
occupation is that of the soul.

Externally we are these material bodies, atetmnally
we are spirit soul. Anyone can understanthbds not
the body but is covered by the body. ... bhbdy may be
a very important philosopher's body or a gseantist's
body, but the body is not the philosopherher cientist.
It is the soul that is the philosopher or sheentist, and

it is the body that is the instrument.

When we come to the platform on which we panfthe actual
occupational duty of the soul, we are on tlagfgrm of real
religion.

At the present moment we are all acting adogrtb the

bodily conception, but when we come to undemdaham
brahmasmi’l am not this matter; | am spirit soul," our
activities change, and we enter into our oggupation.

At the present moment we §ik@-bhutg that is, we are
thinking that we are these bodies, but whertaree to the
brahma-bhutgplatform, understanding that we are Brahman,
part and parcel of Krsna, or God, our dutiesnge, and
consequently our perceptions change also.

Work is inevitable. IBhagavad-gitaKrsna tells Arjuna
that he has to work, for without working oramnot keep
body and soul together. ... Arjuna was celyaargreat
devotee of Krsna's. Indeed, he was talkingg®lly to
Krsna, and Krsna was personally helping Arjandahe
battlefield. How exalted Arjuna is! Nonthete Krsna
advises him to work.



In all societies there is a class of men corex with

the cultivation and broadcasting of knowledgeentific

and philosophical knowledge. Such men arpasgd to have
brahminical qualifications, because if ondrihsites
knowledge he must have a good brain and eiducdbr a

fool and a rascal is not capable. And irsadieties

there are politicians and administrati&safriyag who

are supposed to be under the guidance ohtbligent

class in order to keep society in a peacéfuhson.

In all societies there are merchants, shopéweeand
farmers\aisya3, otherwise how could men live? And the
fourth class, the laborer classidrg), is there in all

societies, for every society needs a clasgooking men.

This class may have neither great intelligenoe
administrative, nor productive ability, buethcan work under
the direction of some higher authorities Everyone can
cultivate his particular occupational dutytwihe aim of
attaining ultimate salvation. Human life ieamt for
salvation, for liberation from the bondageboth and

death.

God is pure, and those who are acting for &edpious. Each
and every activity in our Krsna Consciousrtessples is a
pious activity. As soon as one associatels thig pious
devotees, there will be an inclination tolda them.

This is actually taking place in our progrdar,our

students are chanting the Hare Knsraantrg dressing in

such a way, worshiping in such a way, readiege Vedic
literatures, etc.

Perfect civilization depends upon the arrangeisimade

by God, even as the lower animals depend tipem. ... Our
real problem is not insufficient food, sleeparrangements,
etc. Our real problem is that we have fogoiGod. ... We
want satisfaction, self satisfaction, and & actually

want to satisfy ourselves, then we should takéis
devotional service. When we actually becduinaktas
lovers of God, no material condition can toush We are
therefore attempting to describe thésah-darma sublime
occupation. We have therefore discussed velcaprding to Vedic
authorities, is the first class religious syst

One must be engaged in the transcendentatsetthe
Lord with love and devotion. What is the syom of love?
The devotee in love with Krsna wants to see His names
become widespread. He wants His Lord's ndambs known



everywhere. This is love. If | love someoheant to
see that he is glorified all over the world.
Bhagavad-gitaKrsna says this of one who spreads His
names and imparts the message oBttegavad-gita

na ca tasman manusyesu
kascin me priya-krttamah
bhavita na ca me tasmad
anyah priyataro bhuvi

"There is no servant in this world more deake than he,
nor will there ever be one more deaBy.(18.69)

If we are really lovers of God and workers &vd, we should
never think or worry about our economic coiodit As Krsna
Himself says iBBhagavad-gita

ananyas cintayanto mam
ye janah paryupasate
tesam nityabhiyuktanam
yoga-ksemam vahamy aham

"But those who worship Me with devotion, matiitg on My
transcendental form--to them | carry what tlak and
preserve what they haveBg 9.22)

Thus Krsna personally supplies whatever nétessre
required. A father looks after the comfort$is child,;

it is not necessary for the child to ask theept. Just

as the child cannot speak out but depends ledetpupon his
parent, we should also depend completely @paa. If we
simply depend on God, there is no questioscafcity. The
only scarcity at the the moment is the sagitdevotees.

3.4 Every human being is eligible for Bhagavataharma;
the choice is up to us

Interviewer: What about the future? Is it @bk to bring
more people into Krsna Consciousness. Toreka

Prabhupada: Of course there are good menahdhken, and
good men are taking to this movement becauseigood
movement. "Good" means not having illicit seat eating
meat, not indulging in intoxication, and ingig in



gambling. If anyone observes these four jgies, he is
considered a good man, and if he does notredseem, he

is a bad man. So, good men will take to kKrsna
Consciousness movement, and bad men will Wa.give
distinct rules on how to become good, foméaloes not
become good, how can he understand God, wélbgeod?
First, we must become good men; then we cdengtand God.
God is all good, and if we don't become go@dcannot
understand Him--that's all. It's up to usntake the

choice. The past, present and future are Gpezveryone.
There is no restriction; no one says, "Thésslof man

shall be good, and this class of man shalldze" Anyone can
become good. If we educate a child nicelyh&édeomes good,
but if we train him foolishly, he comes a rasclt is the

duty of the government, of the father andhef teachers to
make everyone good. If the government is bdde father

is bad and the society is bad--how can thiel ¢d& good?
Everywhere the government, father and so@etybad,
therefore, we are producing bad men, and fibwer¢here

iS no peace and prosperity.

Interviewer: What about the men who surrouod?
Prabhupada: They're all good men.
Interviewer: They are good men who were raiseslbad society.

Prabhupada: No, they were raised in a baggodut they have
chosen to become good.

Interviewer: Is that preordained, or is itfbse choice?

Prabhupada: Free choice. What is preordainéai? are here
of your free choice. If you like, you canddwn and talk
with me, and if you don't like, then you cam grhat is your
free choice. Free choice makes destinyadtlin goodness,
then my future is good. And if | act badlyy fature is bad.
That is destiny. Man is the architect of twen destiny.

If you are educated, your future is nice, drygu remain
foolish, then your future is bad. Future ggstlepends on
present action. This life is an opportungynake the next
life, and if we behave like human beings, threaur next life
we will go back home, back to Godhead. Butgfbehave like
animals, then in the next life we will takaraal bodies.
That's all. All this is very nicely described
Bhagavad-gitaThe conclusion is that human beings are



meant for understanding God, but if we wastetione
understanding dog, that is our choice.

Therefore, my first condition is that if sormeowants to become
by student he has to follow these four reguaaprinciples.
Consequently, |1 do not have many followerg,Ilulo have a select
few. Because they are select, they will babgut a revolution

in the world.

These Bhagavata discourses are calling to hityna get up, to
rise. Jiva jago jiva jago gauracanda balethis is the message
of Lord Caitanya. It is Lord Caitanya who saiMy dear living
entity (iva), please get up. This is also the message of
Narottama dasa Thakura, who sings, "My dead Lichave this
valuable form of human life, but | have wasitefr nothing.
This life is meant for understanding Radha Krgha, but | have
not done so, and therefore | have knowingbnérpoison.”
Although a suicide knows that as soon as kestpoison he will
die, he takes it anyway. Similarly, one wlu@sl not take to
Krsna Consciousness and who instead takesterialistic life,
knowingly takes poison.

In any case, this Bhagavata culture is noafor particular
country or nation, it is meant for everyorggod is not
monopolized by anyone. He is for everyone.

Your servant

Suhotra Swam



On Emphasis

(fourth in a series of five papgrs

Introduction: Discussions abournasramavis a vis ISKCON often
stumble on doubts about emphasis. This paper ptsaim deal with the
basics of such questions.

4.1 How much emphasis should be put orarna and asrama
designations in Bhagavatatharma?

In the first of this series of papers, thegswnention of "moral
dissidence" between our intra-ISKCON communiti€dten this begins
when someone (let's saygannyasibut it could be someone in any
asramg supposes himself morally and spiritually supetiothe
members of anoth@srama--which, in this case, would likely mean the
grhastacouples and unmarried women (the latter gettiegotame for
luring innocenbrahmacarisinto the despisedndakupy. Everybody
reading this must know what | mean. Now, when geusks the prospect
of definingvarna-dharman ISKCON as clearly as Prabhupada defined
asrama-dharmdor us, a fear comes up: "We've already seen hew t
members of the "lowersramasget kicked around--what will happen
when devotees are categorizedannas" In typical answers I've
heard to this question, tisastraand even Srila Prabhupada'’s
explanations are equivocally appealed to. Onessds quotations to
argue that designations wérnaandasramaare external; if one
sincerely depends upon Krsna, he or she does edttnavorry about
suchupadhis Another side uses quotations to argue thatdahees
designations are necessary because of our deegdriolentification
with the material body and mind.

But why emphasize designation? Or more tgthet, why think in
these terms at all? In his Bhagavdtermadiscourses, Srila
Prabhupada did not advise his disciples to acaeppadhi He said
they should come to the level of Brahman. Themfords his or her
realdharma-the occupation of the soul. Coming to the lefel
Brahman does not mean the imaginsiddha-pranaliinitiation of the
Radhakundabajis Nor does it mean a stage arrived at after long
practice ofsadhana-bhaktilt means acceptingdharmain Krsna's
nivrtti-marga varnasramaocial system in accordance with our
gualities of work, while keeping the mind (i.e.etbubtle body) fixed
on Krsna by hearing and chanting Bhaga\kattitg and at the same
time offering whatever gain that may come from sacrifical work to
the Lord with devotion, retaining for ourselvestjaaough of that



gain in the form of the Lordjsrasadanto keep ourselves going in
our occupational duty.

A doubt may remain abogtna-karma If we are to accept an
occupation in Krsna's social system according toqoialities of work,
isn't that still in view of our contamination byetithree modes of
material nature? Doesn't tiarnasramasystem exists mainly to sort
out, restrain and channel peoples' defects astithéy serve Krsna?
Based on this idea glunaas a defect, there's an argument that the
guna-karmeof our ISKCON women makes them personificationsafa
Unless their many defects are sorted out, restlaane channeled, the
whole of ISKCON will be corrupted by their presendewomen somehow
can suffocate their feminine qualities, and yet palin devotional
service, at the end of a long hard road even thaygo back to
Godhead.

That view of thguna-karmaof women is unscientific. The
Sanskrit wordgunameans "quality;" a quality is not the same thing
as a faultdosg. Bhaktivinoda Thakura prayshaya dosa sodhi,
chaya guna deho' daselearly distinguishingunafromdosa He
asks for freedom from sictosas(faults) and hopes to be blessed by
six qualities gunag. "All right," says an opponent, "but he is
praying for sixspiritual qualities.” Our reply is "Yes, and
originally so are the seven feminine qualities @hortune, fine
speech, memory, intelligence, steadfastness amehpaj--for Lord
Krsna declares they are His very selBimagavad-gital0.34." That
means they are Brahman.

The wordgunaalso means mode. The English word mode comes from
the Latinmodus meaning "measure" and "a manner of acting." &ssn
energy ismahat unlimitedly great, but th&i-guna make it
apparently measurable. A cup of flour, for ins&ris actually
unlimited. It is composed of countless finely-gnduparticles of
wheat; and each one of these is composed of cgsntiere particles
that get smaller and smaller until they can no &rige detected by
our senses. Yet because of the modes of naturarenale to measure
that energy as a cupful of flour. Of course, soneecan get abstract
and argue that "a cup of flour" has more to do withimagination
than it does with that energy as it really is. flinay be, but is
that measurement of flourdefecP Only if we measure it for sense
gratification. That manner of acting is materi@ln the other hand,
every day in ISKCON kitchens around the world, flcumeasured
spiritually, in a manner that pleases Lord Krs&anilarly, if a
woman acts in a manner pleasing to Lord Krsnanslst be measured in
terms of the transcendental modeiddha-sattva



"But,"” says our opponent, "if she is situateduddha-sattva
she must have real brahminical culture. Howevela 8rabhupada said
this about women and brahminical culture.”

Bengal has lost its original culture. In otpeovinces
thebrahmanaclass, they are keeping very strictly the
original culture. Even larahmanawould not accept foodstuff
prepared by his wife, because woman is corsitseidra The
woman, when she becomes the wife bfahmanathen she
is calledorahmanj but she's not offered brahminical
culture. She remains sssdra So therefore a strict
brahmanadoes not accept foodstuff prepared by his wife.
[Paris, August 2, 1976]

We should mark that in his Bhagavdtermadiscourses, Srila
Prabhupada spoke of two Vedic patmsgvrtti-margaandnivrtti-
marga Pravrtti-margabrahmanism predominates in India. Itis
calledsmartabrahmanism, and it in turn is predominated by
impersonalism. And so, in his purport@oc. Madhyal5.277, Srila
Prabhupada has this to say.

The impersonalist may consider himsdlrahmanaand may
be situated in the mode of goodness, but hetegts he is
conditioned by one of the modes of materialirea This
means that he is not yet liberated, for liberacannot be
attained unless one is completely free froenrttodes. In any
case, the Mayavada philosophy keeps one ¢ondd. If one
becomes a Vaisnava through proper initiath@automatically
becomes Brahmana Of this there is no doubt.

According to Lord Krsna, the qualities dbhmanaare
peacefulness, self-control, austerity, purity, tefee, honesty,
knowledge, wisdom and religiou8d. 18.42] These automatically
develop in Krsna's devotee, including those dewoid® are not
especially intellectual, managerial, or mercantile;, occupying male
bodies. In themartaunderstanding (i.apara-vidy3, a
brahmanais known by his expertise in such thingsagarveda
(medicine) vyakarana(grammar)nirukta (Vedic terminology),
chanda(ritualistic hymns) anglotisa (astrology). But this is
technical knowledge, and technical knowledge da¢guarantee moral,
spiritual and devotional excellence. In Bhagawdtarma the
qualities by which the living entity is establishiechis occupational
service to Krsna are all Brahman, and thus arellexte Therefore
Srila Prabhupada awarded tirahma-gayatrimantra not only to his
intellectual male disciples, but to all who shoviiech determination



to practice Bhagavatdharma

This is not a plea for "the rights of womeBvery human being
certainly has one right, and this right must b@eesed and protected
in ISKCON. Nectar of Devotiomuotes Vasistha Muni's instruction to
King Dilipa: "My dear King, everyone has the rightexecute
devotional service, just as he has the right te &dely bath in the
month of Magha (December-January)." That right rieesté as aharma
As the sages of Naimasaranya dagne brahmanye dharma-varmani
Krsna, the Supreme Brahman, is the sheltethafma Therefore to
take shelter of reaharmais to take shelter of Krsna. To take
shelter of Krsna automatically means to assumsulddha-sattvanode
of activity, which is reflected in the material idas the three
modes of material nature.

Then what does it mean "to fall under the nsdad material
nature? Some devotees seem to believe the maslesyaterious forces
carried by the body and mind like a latent infectid hey flare up
without warning, and before we can do anything altpthey have us
thinking and acting in ways we shouldn't. Foramste, a head
pujari of a temple in Poland told me he was in a quandtey
reading a book callethe Nectar of DiscriminatiarHe learned from
that book that drahmanamust always be peaceful. If one is not
peaceful, he cannot be a reshhmana And of course, only a real
brahmanacan worship the Deity. However, thajari found himself
rushing to gebhogaofferings done on time. He found himself
becoming angry when the service to the Deity weing. According to
his reading of that book, he was in the mode o$ijpas He was
perplexed as to how insidiously this condition badllen him, even
after many years of strisadhana-bhakti He wondered if he should
renounce his service. Needless to say, this utaohelimg has more to
do with myth or superstition than with Bhagavatéqsophy.

Being "beyond the modes of nature” does na@mmever becoming
excited or angry. Were that true, how could Arjuorafor that
matter, Srimati Radharani, be counted as a puretde? Falling under
the modes means succumbing to the false ego. ew ahe succumb to
the false ego? It is not the result of mysterifmuses. It is the
result of ignorance. Ignorance, for a devotee,naégnoring the
relationship §ambandhgof three things to Krsnatravyg jnana
andkriya.

Of the nine creations, the first one is theation of the
mahat-tattvaor the sum total of the material ingredients,
wherein the modegynag interact due to the presence of
the Supreme Lord. In the second, the falsesgenerated in



which the material ingredientdrévyg, material knowledge
(nana) and material activitiek(iya) arise. Bhag 3.10.15]

This is metaphysical, no doubt. But if we act interested in
Bhagavata metaphysics, we will fall into the trdp@gmatism and
politics in our efforts to develop ISKCON sociall§go, the point here
is that the sum total of the ingredients of thesgrand subtle bodies
is produced by thgunasin the presence of the Supreme Lord. This
"material" energy is originally spiritual, as SrPaabhupada confirms
in his purport tdSrimad-Bhagavatam.9.7.

In the case of devotees the same energynsftnaned into
spiritual energy; this is possible becauseetinergy

is originally spiritual, not material. As & Baid,
visnu-saktih para proktalhe original energy inspires a
devotee, and thus he engages all his bodilgdiin the
service of the Lord. The same energy, as eatgotency,
engages the ordinary nondevotees in matesiaditges for
sense enjoyment.

The dividing line between spiritual and madkactivities is the
false ego, and this in turn pertains not to thluarice of mysterious
forces but to our attitude about the knowledge axechthe activities
we do and the physical objects we work with. Fran these that a
person's dharmic propensity is apparent. A deuatiess the
occupational work of "@rahmand or "asudrd' not because of faults
and mysterious, uncontrollable influences, but hee&rsna gives him
the appropriatéravya-jnana-kriya Where the question of "falling
under the modes" comes in is this: if | am vainuboy knowledge and
work, and possessive of the objects | work with,eggism entangles me
in thegunas(in this sense, ropes) from which the three mahnife
(knowledge out of goodness, work out of passionabjdcts out of
ignorance). Egoism, natharma is our disease. As the previous
paper showed, Srila Prabhupada'’s prescriptionctuairiging the false
ego" issravanam-kirtanam

Emphasis, in my opinion, ought to be put anftiilowing eight
points for improvement of ISKCON as a society.

1) The ethics of Vedic society yajna and theyajnafor this age
is chanting and hearing Krsna's glories. Thithe cure for false
egoism, which breeds ignorance about how weldrengage our minds
and senses in the world around us. Under tak agpignorance,
we made so many mistakes made in the paste ewain under the
spell of this self-centered, egoistic ignoraricey will we develop
a social system based upon the ethics of Gotkxkracrifice?



2) Simultanously, along with a renewed emphasitherglorification of
the Lord, a dharmic OCCUPATIONAL CONSCIOUSNESS8stbe resolutely
promoted across ISKCON, and the egoistic DESIGNDONAL CONSCIOUSNESS
must be just as resolutely rejected.

3) But the occupational consciousness must be Kasnscious. This
means we must emphasize thattharmaof thevarnasand the
asramasds not created by our faults and by mysterious,
uncontrollable influences; but by Krsna's divereergy. And
therefore the#arnaandasrama dharmasare equally divine. As
Srila Prabhupada said, Dharma actually meansakismself.

4) No one should be discouraged by their leadepeers from taking
up thedharmathat suits him or her, or made to be ashamed of it
In truth, all theselharmasare brahminical in essence because
they exist in Brahman; whenvrtti-margais adhered to, the
followers of ALL fourvarnasand fourasramasare to be accepted
asbrahmana-Vaisnavas. To dwell upon the faults supposedly
inherent in the qualities of tlikharmasis not the sign of a
pandita(learned person), but rather the sign pamara
(fool). Prabhupada: "Everything has two sid#ack side and
bright side. We are interested with the brigtes Black side we
can point out, but anyone who is sincere, bakié the bright
side.Sajjano gunam icchanti dosam icchanti pamardtere are
gunaanddosa fault and good qualities. So those who are
sajjana they take the good qualities, give up the baditps
Then there, gradually things will come out. Bwie accept God,
"God is all-good," then all good qualities auaticelly manifest.
Yasyasti bhaktir bhagavaty akincana sarvair gutaiea samasate
surah All good qualities manifest. If you remain withetfire,
you become warm. The quality is acquired.” AR, 1973]

5) Over and above our specific propensitiedralvya-jnana-kriya
the acceptace of Bhagavatiaarma(devotional service asvrtti-
marga i.e. performed under the four regulative prineg)lmust be
understood AS A MATTER OF CHOICE, not a mattedestiny. "Man is
the architect of his destiny.”

6) The leaders should protect our society fromstinarta-brahmana
myth that the status bfahmanain society is determined not by
moral excellence but by stereotyped materialificgtions.

7) Likewise to be rejected is the myth that a degotaturally endowed
with a differendravya-jnana-kriygpropensity than the
stereotypethrahmanacan't be drahmanain the real sense.



8) Emphasis must be put on the proper trainingeobtkes in engaging
theirdravya-jnana-kriyaexpertly in the service of the Lord,;
otherwise, as Srila Prabhupada said, fooligiaiynéd people become
bad (they fall down from the regulative prineig). THE REAL
MEANING OF EXPERT TRAINING IS NOT JUST TECHNICAEXCELLENCE.

The real meaning itad-artham karma kaunteya mukta-sanga samacara
when work is done for the sake of Mukta-sanbe (ford, whose

presence liberates one from material associatiois done

perfectly éamacard. [Bg. 3.9]

4.2 Kanistha and madhyama devotees, and the ISKCON mission

Accepting that thdharmasare pure, still the devotees who
occupy them have their personal standings in spirlife, grouped by
thesastraon three levels. It seems to me that only twthee
levels--thekanisthaand themadhyamacan be reasonably argued as
applicable to ISKCON, since th#tama-adhikarihas no defined social
role that we can speak of. (A spiritual masterhhigternally be an
uttama-adhikarj but his functional role is that of a leading
madhyamareacher, and all we are discussing here areifunadt
positions).

Is it a defect to bekanisthadevotee? No. A reéhnistha
is pure, because he is not engaged in sense cptitfi.

Yes, pure devotee is anyone who has no otbé&wenexcept
to serve Krsna. It doesn't matter, he's @lsss, second
class or third.anyabhilasita-sunyanif he has got some
motive, then he's not pure devotee. He maydve@dvanced,
but if he has not motive, then he's pure dsxdf he wants
to utilize Krsna for his personal benefit,nthe's not pure
devotee. He's impure. [Vrndavana, NovembénZ?2]

However, &anisthatends to cling to thapara-vidya
conception of brahmanism, as Srila Prabhupadarooadi in Mayapur on
February 14, 1977.

Kanistha-adhikarimeans he must bebsahmana That is
kanistha-adhikari The spiritual life kanistha-adhikari,
means he must be a qualifle@hmana That iskanistha
What is esteemed as very high position imtlagerial world,
brahmana that iskanistha-adhikari

Because of this tendencykanisthadevotee is also called a



prakrta-bhakta If he fixes himself in Deity worship, his spirél
life is secure. He is also "a good man," situatetthe regulative
principles. | would venture to say thakanistha brahmand&as his
best foot forward on theivrtti-marga, yet keeps his balance with
his other foot one step behind apara-vidya It should be clear to
us all that core aim of the International SocietyKrsna
Consciousness reaches higher than this.

So it is the duty of the spiritual master torpote the

devotees from thanistha adhikarao themadhyama

adhikara Not to keep them. My Guru Maharaja, sometimes
he used to lament because so many disciplaadhebut

nobody was coming out very nice preacher.wds lamenting,
"So onlykanistha adhikariswe are keeping simply people

in thekanistha adhikarand engaging them in the
arcana-margd' So that is not required. [Vrndavana,
November 4, 1972]

Preaching is the duty of ISKCON's core mentiprs Thekanistha-
adhikarasgravitate toward what we in ISKCON call "our coagation."
It is the duty of devotee. It is the dutygafod son of
God [to preach], but those who are in the lostatus, they
have not developed such consciousness, thaiv8 to preach
the philosophy of God consciousness or Kramsciousness to
others." They are simply satisfied themselvElsey go to
the church or mosque or temple, offer theayprs in
devotion. That's all. [San Francisco, Febra 1967]

Another gap to be filled with finger-pointiigsignations and
moral dissidence? If so, we are missing the mess&gri Caitanya-
caritamrta

ei-mata mahaprabhu bhakta-gana-sange
nirantara krida kare sankirtanarge

Thus Sri Caitanya Mahaprabhu acts in the spoieHis pure
devotees, performing His pastimes and spreeatim
sankirtana movemenC]c. Madhyal?2.69]

Lord Caitanya's society of pure devotees metumembers of all
varnasandasramasand both preaching and congregational devotees.
He expandegankirtanathrough that society. We saw that Bhagavata-
dharmais the religion of Bhagavan (God) abdagavataHis
devotee. Similarlysankirtanais the congregational broadcasting of
the fameKirti) of Bhagavan antlhagavata Lord Caitanya's



devotees were, are and grow even now more famous.

Let me give one example. Even today, theings of Vasudeva
Sarvabhauma (whom we know as Sarvabhauma Bhattgcaey studied by
Indian logicians. His fame as a great thinker sgare centuries;
and these mundane scholars can't escape the daetftdr a lifetime
of intellectualism, Sarvabhauma surrendered t&€&itanya Mahaprabhu.
Now, we do not find Sarvabhauma Bhattacarya desgrés a preacher in
the Caitanya-caritamrta But certainly his famek{rti) was a
great plus tsankirtana Why, Lord Caitanya personally glorified
him!

Prabhupada said that it is the duty of thetsjil master to
engage his disciples in preaching. | don't thimg ts limited to
any one ISKCONliksa-guruand his initiated disciples; Srila
Prabhupada is the founder-spiritual master of ISKIC&nd his desires
in this regard apply to us all. At the same tilggbhupada said one
has to be expert to engage others. If the pregalemotees are not
expert, but appear condescending and pushy indeaimgs with the
congregational devotees, a kind of tension wilgbaerated (which |
think was the object of transcendental leg-pullbetween Nityananda
Prabhu and Advaita Acarya).

Initiated congregational householders sometioznplain about
being exploited ("hit up") by the preachers. Itdmk the preachers
should exploit them, and to the max. But they $theuploit their
kirti (glories as dharmic gentlemen and women) by promgdhem as
Krsna conscious examples of householders who aesssful scholars,
teachers, managers, businessmen, farmers, amissg;ians, doctors,
wives, mothers, devoted souls--GOOD PEOPLE. Ihimgf else, then at
least good people, because good people are sthemedays. A
community of good people practicidparmain the midst of Kali-yuga
is such an asset to have for a preacher! Suchmancaity makes the
philosophy "real" for newcomers. If distressedyreamically
embarrased, curious and philosophid¢arii' householders are
encouraged by the preachers to associate withath#ysISKCON
congregation, the congregation will surely expangood people, and
become more famous. Thatssnkirtana-yajnan itself, in my
opinion. If the initiated leaders of our congregatcan simply feel
that they are a needed part of Hakirtanamovement, they will
gladly encourage the newer congregational follow@support the
temples and the preachers in different ways. Woisld settle the
anxiety many initiated householders who live owdidve about "giving
50%." If initiated congregational householdersaading to their
dharma enroll 'karmi' householders into neighborhood preaching
cells, cultural interest groupgrasadamand other businesses, etc.,



which host traveling preachers from time to tinlmse new
householders will contribute to ISKCON--and thedieg householders
deserve the credit for that. This is already beigig in some
countries.

Anyway, it is not my purpose in these papergay down exact
strategies. My focus is on ethics. | believe thate get our
ethical (or in other words, sacrificial) prioritisfraightened out,
strategy will follow like a shadow. In the namesahkirtana
preaching, purity, etc., we often end up tellingatees what they are
incapable of doing rather than what they are capabtioing. "If you
can't distribute Srila Prabhupada's books, yomdtecapableof
[fill in the blank]." This discourages devoteesdaripples ISKCON.
I may be suffering from tunnel vision, but it seeimsne that the
economic, social and moral problems of our insbtutthe ones we are
meeting to discuss here in Abentheur, all stem fooi thing--a lack
of all-around application of the ethics of sacefigive, and thou
shalt receive. If the preachers want people te givsupport of
ISKCON, they themselves are going to have to gieeenassociation,
appreciative encouragement, intelligence, patieexgertise, ethical
example and inspiration and, ultimately, Krsna comssness.

Your servant

Suhotra Swam



The Ethics of Liberation in Devotional
Sacrifice

(fifth in a series of five papers)

Introduction: This paper deals with a number oféiring issues from
the perspective of the mission of human life al$trabhupada
explained it in his Bhagavatiharmadiscourses: liberation from
birth and death.

5.1 The past

I suggest the following perspective on whahiso wrong with our
International Society for Krsna Consciousness, bhiaigs us to this
meeting in Abentheur for these discussions. Wh#éa Brabhupada
began ISKCON in the 1960's, many young peopleenttest were looking
for liberation. Srila Prabhupada gave them "tigpde, sublime
method" of chanting Hare Krsna along with the Bivadg philosophy.
Hundred of fortunate Western liberationists foumdhis exactly what
they were looking for--a way to stay high forevadaever come down.
ISKCON grew rapdily. As it grew, Prabhupada exgertstituted a wide
variety of services to engage ti@vya-jnana-kriygpropensities of
his disciples, while insuring that the life dfiarma(sravanam-
kirtanamaand the Bhagavata philosophy of) remained atdhefront.
Thus ISKCON stayed firmly upon tmévrtti-marga This was due to
the sheer force of Srila Prabhupada’s manifesepoesamong us. Each
disciple's personal goal was to become free of ma&tmntamination by
selflessly discharging an occupation that purelpedred the Bhagavata-
dharma thus satisfying His Divine Grace. Simultaneou$lsabhupada
was always giving us nectar to hear and discusshdoks, eagerly
awaited as they rolled off the press, his classbgh circulated
through the movement on audio tape,dtigjansandkirtans and
narrations of his latest divine pastimes that gpteeough the movement
like wildfire. In the midst of our occupationalrsies, the glories of
Krsna and his pure devotee predominated.

After Srila Prabhupada wound up his visiblstpaes, there can be no
denying that things changed. A not inconsequeatiaunt of cheating
sound vibration, cheating religion and cheatingupetion kaitava-
dharmg was introduced from the top. | shall not go itite details of
that here (they are well-known), but the summarhad to a degree, over
large geographic areas of our movement, materelsgeere promoted in
place of the real need of the human being--liberatby Bhagavata-
dharma from sinful contamination and the three-fold distes of



existence. These new goals were usually not agdvarma(sinful
activities), though too often, hidden in their bagidund, a cauldron of
sinful activities bubbled away. These goals amedit artifical relief

of the burden of maintaining ISKCON¥sarma(just one example: meeting
the overhead of white elephant projects by engadewptees in flim-flam,
instead okankirtang. It was called "doing the needful." My

observation is that sudtaitava-dharmas now on its way out. But it

has taken an ethical toll on our society. Kagavaversion of "doing

the needful" is pragmatism, and we cannot yet prigselves on being
shed of it.

5.2 The present

As the reader may know, last summer Harikeahdvija held a
seminar on social development with leading devooééSKCON Germany.
He gave me photocopies of the responses from sbowrespondents.
There are many good points therein. But somegr f&re
representative of the ethicslditava-dharmahat is still with us.

Some correspondents envisiarnasramaas a very nice way for people
(including initiated devotees) who can't follow tlegulative

principles to remain connected to ISKCON withoutihg to feel bad
about themselves. Some argue that it is "dangétoysesent the

dress code of Indian ladies (covered head and kaxigh example to be
followed by the women of ISKCON ... and that vikagopmmunities offer no
solution for householders. A better model for ISBICis found in the
Mormon community. But who is that person theyaming to please by
such inventediharma sacrifice, and morality? It would appear tha th
focus is on self-satisfaction rather than Krsnatsfaction. What
liberation will such sacrifice yield? Liberatiorofn having to struggle
sincerely to stay out of the clutches of the fduehds of Kali," as

Srila Prabhupada called meat-eating, illicit seamngling and
intoxication. And that kind of women'’s liberatidascribed thusly in the
book with the interesting titldnvented Moralitiegp. 148):

The city offers women freedom. After all, itiey normalizes
the carnivalesque aspects of life ... Perltia@sdisorder’

of urban life does not so much disturb wom#rthis is so,

it may be because they have not internalizatigedly as

men a need for over-rationalistic control anthoritarian
order. ... Instead of setting nature agaimstcity, they

find naturen the city ... an Aladdin's cave of riches.

Yet at the same time, it is a place of darfigewomen.

I'll resist leading us deeper into this pataistract of modern
social theory, and turn now to another sort of pratic solution
sometimes proposed by disenchanted devotees.isTiishnically called



by moral philosophers "the policy of preferences'an attendee at the

'96 Social Development Conference in Mayapur askéfhat kind of society
would we have if the GBC were composed of 5@¥tasthas 25%sannyasis
and 25% women?" What is remarkable about thistopres not the idea of
includinggrhastasor women on the GBC. It is the implication that

the membership of the GBC should be determinedréfepential community
representation, rather thdrmavya-jnana-kriygoropensities.

About the policy of preference, philosophepiitas Nagel wrote:

When racial and sexual injustice have beenaed, we shall
still be left with the great injustice of teeart and the
dumb ... Perhaps someone will discover atwagduce the
socially produced inequalities ... betweenitielligent

and the unintelligent, the talented and thalented, or
even the beautiful and the ugly ... But in @sence of
such a utopian solution, the familiar taskafancing

liberty against equality will remain with Js4ortal
Questions1995, p. 104-105]

Thomas Nagel is a celebrated thinker inkidweni intellectual
world. He admits that the policy of preferencdsféo rectify
inequalities in society, especially those betwémnmore intelligent and
less intelligent. Please, dear reader, do notttsikgo be a coded
argument that as a classnnyasisn ISKCON are more intelligent than
mostgrhastasand women, therefore they should predominate erGGtBC.
That is not my point at all. My point is that iewhink that ISKCON's
social problems can be solved by selecting GBC neesnim accordance with
a policy of percentage-valued representation framcommunities, rather
than according to theanaandkriya needed to handle tlueavya
we are choosing to be dumb, not smart. Even tret&armisknow that
it is dumb.

Just because we are devotees doesn't malat experimentation,
pragmatism and utopian policies OK. This is wheeawent wrong in the
first place, back in the eighties: top leadersrtglinnocent souls, "We
have to be practical--after all, a real Vaisnavada anything for
Krsna," and sending them out to work for matertlg instead of
liberation through devotion. Thargasmounted up because ttkarma
was notapavargasyaunder the burden of thesargas the innocents
"fried out," as it is commonly said. But our movemh will
not be helped by the "fried" introducing a new rduf experimental,
pragmatic and utopian solutions, the pendulum neinging in the other
direction. At some point, we need to turn backtita Prabhupada's
apavarga-dharmathenivritti-marga of varnasramaenlivened by the
sankirtana-yajna | believe that point has come. At last, leadmit



to ourselves and to all the devotees what thesaation to all our
ills actually is.

That said, we cannot simply ignore those des®tnd friends who
are now distanced from the movement due to disappent with its
kaitava-dharmasocial policies. If they feel themselves outcsisite
only is because some leaders of our movement atideintp foist a caste
system upon them. We have a responsibility to {leerd should be
sensitive to their doubts. I've met many who hdwebts about ISKCON,
but very few who have doubts about Srila Prabhupddhee discouraged want
to see in ISKCON a social structure that is in pifacus as per Srila
Prabhupada's teachings, rather than a hazy, chaotdle. A wrinkle is
that they themselves often do not know what SnibRupada’s teachings
about social development are. This again comels ioagur general
weakness in the area of ethics; thus this tendensgphistry,
dependence upon mundane conventions, and the ioneritmoralities and
utopian solutions. The disenchanted need to utatetshat these things
do not serve Srila Prabhupada's mission, becaageatle not sacrifical.
They are selfish.

We need to develop a syllabus of moral phipbgo As I've
pointed out in my first paper, the Western phildss have no
answers to the problems of ethics, but they'vetspamy centuries
thinking up ethical questions. AccordingTtbe Moral Philosopherby
Richard Norman, ethical questions since the timiefancient Greeks
fall into definite categories of concern.

The Health of the Personality
The Rationality of the Emotions
Moral Self-Interest

Altruism

Sympathy

Respect for Persons

The Greatest Happiness
Self-Realization.

These subjects the moral philosophers of testWave been
debating for 2500 years. To demonstrate that Kesmaciousness is
the answer, we need perfect examples for eachhdiexamples, as |
noted in the first paper, ethics becomes frustghtinomplex and
abstract. We need good people as examples. Goadeds. With
proper training, every devotee is a gold mine afdyqualities. We
need to change our vision so as tog@easas qualities and not
dosasor faults. "We will conquer the world with culeyt Srila
Prabhupada said. We will conquer the world whercareshow it a culture
of healthy personalities, whose emotions are gumeckason, whose self-



interest is compatible with the good of all, whe attruistic, who
have genuine sympathy for others, who respect etiadrose society offers
the greatest happiness, and who are liberatedibresdization.

5.3 The future

Please pardon my visionary pretensions. Beelthe future in
terms ofBhagavad-qital 8.54:

brahma-bhuta prasannatma
na socati na kanksati
samah sarvesu bhutesu

mad-bhaktim labhate param

One who is thus transcendentally situatechae oealizes
the Supreme Brahman and becomes fully joyfig.never
laments or desires to have anything. He islydisposed
toward every living entity. In that statedtéains pure
devotional service unto Me.

As we have seen in the third of this seriegagfers, real
varnasrama-dharmanlivened by Bhagavateathasituates the living
entity in thebrahma-bhutastage of occupational life. In that stage
the devotee "is naturally always joyful. He doeslament for any
material loss or aspire for gain, because he isrfuhe service of
the Lord. He has no desire for material enjoynfimaiause he knows
that every living entity is a fragmental part aradqel of the Supreme
Lord and therefore eternally a servant. He do¢see, in the
material world, someone has higher and someoraas ;| higher and
lower positions are ephemeral, and a devotee hhgwgdo do with
ephemeral appearances or disappearances.” [Froputpert toBg. 18.54]

In this Brahman stage of life, wherein all #a@nasstrive for
spiritual advancement, the attraction to the gkoakthe Lord
becomes predominant.

suta uvaca
atmaramas ca munayo
nirgrantha apy urukrame
kurvanty ahaitukim bhaktim
ittham-bhuta-guno harih

All different varieties acitmaramagthose who take
pleasure iatmg or spirit self], especially those
established on the path of self-realargtthough
freed from all kinds of material bondadesire to



render unalloyed devotional service uh®mPersonality
of Godhead. This means that the Lordesses
transcendental qualities and thereforeatract
everyone, including liberated souBhgg 1.7.10]

In his explanation of this verse froreachings of Lord Caitanya
Srila Prabhupada writes,

The wordkurvantiis used to mean "working for others."
There is another word similar to this @bhis used when
one's activities are done for one's oerspnal sense
gratification, but the wotdurvantiis used when

activities are performed for the satiitat of the
Supreme. Thus in this verse the wordardy indicate the
rendering of transcendental service éolLtbrd.

In thebrahma-bhuteor atmaramastage ofiharma the worker
desires to satisfy Krsna alone, being attracteHlisyglories. Thus,
mad-bhaktim labhate param

InC.c. Madhya24.287, Lord Caitanya says:

tante rame yei, sei saba--"atmarama’
“vidhi-bhakta', ‘raga-bhakta’,--dui-tid nama

One who always engages in the service of tipge®ne Personality
of Godhead is callestmarama There are two types of
atmarama One is aratmaramaengaged in regulative devotional
service, and the other is ammaramaengaged in spontaneous
devotional service.

The topics of the glories of the Lord comirgywh theguru-
paramparafrom Lord Caitanya to us through Srila Prabhupadsinfused
with the spontaneous mood of devotional servicethis line, the
brahma-bhutadevotee is established in a confidential service
relationship that surpasses even the relationshipfest in Vaikuntha-
dhama which is the destination of the Vaisnavas whatica vidhi-
bhakti

Your servan

Suhotra 8wa



